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32 ITINERARIUM MENTIS IN DEUM

senas alas illas recte intelligi possunt sex illumina-
tonum. suspensiones, quibus anima quasi quibusdam gradibus

R prome’ stigmata in corpore suo ante mortem
e deportavit. Effigies igitur sex alarum
mm;,ummﬁummwt incipiunt

cuius -mhﬂnwrpnmlmﬁhﬂﬂlhwn'phmguﬂem
lectorem invito, ne forte credat, qquddhin[ﬁt_‘:ht lectio sine
unctione,'® speculatio sine devotione, investigatio sine dmlntim::.l
i sine exsultatione, industria sine pietate, scien

sine caritate, intelligentia sine hu:nil;:u:i studium absque divina
gratia, speculum absque sapientia divi tus inspirata. — Prae-
ventis igitur divina gratia, humilibus et piis, compunctis et devotis,

PROLOGUE 13

1 six wings of the seraph can be rightly understood as
signifying the six uplifting® illuminations by which the soul is
dhpond.uhynm:hpﬁuurnqu.tupl-nm'tnpem
through the exstatic transports of Christian wisdom. The road
to this peace is through nothing else than a most ardent love of
the Crucified, the love which so transformed Paul into Christ
when he was rapt to the third heaven that he declared: Witk
hrist I am nailed to the Cross. It is now no longer I that live, but
hrist lives in me. And this love so absorbed the soul of Franeis too
that his spirit shone through his flesh the last two years of his life,
when he bore the most holy marks of o

six wings of the Sera , therefore, brings
to mind six steps of illumination which begin with creatures

way, is a thie/ and a robber. Bui i} anyome enter by this door, he
shall go in and out, and shall find pastures. For this reason Saint
the Apocalypse: Blessed

4. Wherefore, it is to groans of prayer'! through Christ Cruci-
fied, in whose blood we are cleansed from the filth of vices, that
1 first of all invite the reader. Otherwise he may come to think
that mere reading will suffice without unction, speculationt®
without devotion, investigation without admiration, observation
without exultation, industry without piety, knowledge without
love, understanding without humility, study without divine
grace, the mirror without divinely inspired wisdom.

Tnthm.thfﬂm.ﬂmnhuﬂyﬂwhyﬂivhcm.
to the humble and plous, to the contrite and devout, to those who
are anointed with the oil of gladness, to the lovers of divine wisdom
and to those inflamed with a desire for it, to those who wish
to give themselves to glorifying, admiring, and even savoring'?
God — to those 1 propose the following considerations. At the
same time, [ wish to wam them that the mirror of the vxternal

1 1 Mka s rubioid, |idmbrnriam




INCIPIUNT CAPITULA

mmhm“ﬁhmnﬁw
latione ipsius per vestigia eius in universo.

mmammuﬂhﬂuu
sensibili mundo.

mmummp-mm
ralibus potentiis insignitam.

wmnmma-umﬂ
gratuitis reformata.
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INCIPIT SPECULATIO PAUPERIS IN DESERTO

CAP. 1

gradibus ascensionss i Deum

De
el de speculalions ipsius per veshigia etus in umiverso

1. Beatus wir, cwius esl auxilium abs le! ascensiones inm corde
suo di it in valle lacrymarum, in loco, poswil.! Cum beati-
tudo aliud sit, quam summi boni ; et summum bonum
sit supra nos: nullus potest effici beatus, nisi supra semetipsum
ascendat, non ascensu corporali, sed cordiali. Sed supra nos levari
non possumus nisi per virtulem superiorem nos elevantem.
Quantumcumque enim gradus interiores disponantur, nihil fit,
nisi divinum auxilium comitetur. Divinum autem auxilium comi-
tatur eos qui petunt ex corde humiliter et devote; et hoc est
ad ipsum suspirare in hac lacrymarum valle, quod fit per ferventem
orationem. Oratio igitur est mater et origo sursum-actionis. Ideo
Dionysius in libro de Mystica ia? volens nos instruere ad
excessus mentales, primo praemittit orationem. Oremus igitur
el dicamus ad Dominum Deum nostrum: Dedwe me, Domine,
in via fua, of ingrediar in verilale tua, lacletur cor meum, ul limeal
namen fusm.®

2. Im hac oratione orando illuminatur ad
divinae ascensionis gradus. Cum enim secundum statum condi-
tionis nostrae ipsa rerum universitas sit scala ad ascendendum
in Deum; et in rebus quaedam sint vesfigium, quaedam & '
quaedam corporalia, quaedam spiriiualia, quaedam !
quaedam aevilerna, ac per hoc quaedam exfra wos, quaedam imira
nos; ad hoc quod perveniamus ad primum principium consideran-
dum, quod est speritualissimum et ncfermum et supra nos, oporiet
nos fransire per veshipium, quod est corporale et temporale et exiva
mos, et hoc est dedues in via Dei; oportet, nos inirare ad mentem
W EINT "}
2 i o T'Dc.ﬂ;m Thrologia, 1.1.
3 P Bs, 11.
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HERE BEGINS THE SPECULATION OF THE POOR MAN
IN THE DESERT

CHAPTER ONE

THE STEFS IN THE ASCENT TO GOD AXD THE
CONSIDERATION OF HIM THROUGH HIS FOOTSTEPS
IN THE UNIVERSE

2. By so praying, we are given li t to discern the steps of
the soul’s ascent to God.? Fursemlzhnutd that the material
uﬂm:::_hdih;hddubywhkhnmymﬂmﬁod.ﬂnd
among things, some are vestiges, others, images;? some corporeal,
others, spiritval; some temporal, others, everlasting ;* some things
are outside us, and some within. In order to arrive at the considera-
::;dthnﬁnﬁbdphﬁhhiwhnurlpﬁmﬂudﬂml

above us, we must pass through vestiges which are corporeal
udtunpurﬂanduutﬂdnu.m-empdddhtheﬂyn{
God. Neﬂnmuﬁmtnintuwmnd,uhichithimmd
God — an image which is everlasting, spiritual, and within us.
And this is to enter the truth of God. Finally, looking at the First
Principle, we must go beyond to what is cternal, absohstely

3
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40 ITINCRARIUM MEKNTIS IN DEUM

nostram quae est imago Dei aevilerna, sparitualis et inira mos,
et hoc est sngreds wm verslale Dei; oportet, nos transcendere ad
aclernum, spiritualissimum et supra mos, aspiciendo ad primum
principium, et hoc est lastari in Dei notitia ef reverentia Maiestatis.

3. Haec est igitur via trium dierum in solitudine,® haec est
triplex illuminatio unius diei, ¢t prima est sicut vespera, secunda
sicut mane, tertia sicut meridies; haec respicit triplicem rerum
existentiam, scilicet in materia, in intelligentia et in arte asterna,
secundum quam dictum est: fiaf, fecit, et facium est® haec etiam
respicit triplicem substantiam in Christo, qui est scala nostra,
scilicet corporalem, spiritualem et divinam.

4. Secundum hunc triplicem progressum mens nostra tres
habet aspectus principales. Unus est ad corporalia exteriora,
secundum quem vocatur ansmalifas seu sensualitas; alius intra
se et in se, secundum quem dicitur spiribus; tertius supra se,
secundum quem dicitur mens. — Ex quibus omnibus disponere
se debet ad conscendendum in Deum, ut ipsum diligat ex fofa
menie, ex loto corde ef ¢x fola amima® in quo consistit perfecta
Legis observatio et simul cum hoc sapientia christiana.

5. Quoniam autem quilibet praedictorum modorum gemi-
natur, secundum quod contingit considerare Deum ut alphe
et omega,” seu in quantum contingit videre M"L:qu&q;:

i modorum ot et ut in , SEU
Et“ud:cmrum . per speculum iy
iunctae et habet considerari in sua puritate: hinc est, quod necesse
est, hos tres gradus principales ascendere ad semarium, ut, sicut
Deus sex diebus perfecit wniverswum mundum et in septimo re-
succedentium ad quietem contemplationis ordinatissime perdu-
catur. — In cuius rei figura sex gradibus ascendebatur ad thronum
Salomonis,' Seraphim, quae vidit Isaias, senas alas habebant®
post sex dies vocavit Dominus Moysen de medio caliginis'® et
Christus post sex dies, ut dicitur in Mattheo, duxit discipulos sn
montern el transfiguraius est anie eos.V

6. Tuxta igitur sex gradus ascensionis in Deum sex sunt gradus
polentiarum animac per quos ascendimus ab imis ad summa, ab
cxterioribus ad intima, a temporalibus conscendimus ad aeterna,
scilicet sensws, rmaginatio, raho, intcllecins, tniclligentin et apex

a Exued. 3, 1K § G 1, §

Mare. 12, jo. CI Matth. 23, 37. Luc. 10, 17,

7 Apur. 1, B B 111 Neg. 1o, 19. g lsai &, 2
10 Exod. 14, 10 g1 Matth 17, 1 segy.
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spiritual, and above us. This is to rejoice in the knowledge of God
and in the reverent fear of His Majesty.

3. This triple way of seeing, then, is the three days’ journcy

is the threefold enlightenment of a single
day: the first is like evening; the second, morning: and the third,
numdly.ludhntlthethruhlduiﬂmn{thw:tnmnm
inth:umm;,mdintheﬂmdm}mdhgmwrﬁ:h
it was said: Lef of be made, He made il, and it was made.” Finally,
it reflects the threefold substance in Christ, Who is our ladder:
the corporeal, the spiritual, and the divinc substance.

4. In keeping with this threefold progression, our mind has

of perceiving.* In the first way it looks at the
corporeal things outside itsell, and so acting, it is called animality
or sensitivity. In the second, it looks within itself, and is then
called spirit. In the third, it looks above itself, and is then called
mind. ways should be employed to ascend to God, so
with thy whole heart, and with thy whole soul,
lies the perfect observance of the

Law and at the same time, Christian wisdom.

5. Each of the foregoing ways of seeing may be subdivided
mmmummumammmm,
or whether we consider Him in any one of the aforesaid ways as
through and as in a mirror. Or we may consider each of these
ways in conjunction with another that is related to it, and in
Euuﬂ.'m.thuthmpdmipulmnlwlmmbc
increased Lo six in number. Thus, just as God completed the whole
m}nﬁm:;ﬂudmh:ehmmmtd.nmwmﬂ

ed in a orderly , through six progressive steps of
enlightenment, to the quiet of contemplation. Eymhuliﬂn;l.‘thr
ascent to the throne of Solomon rose by six steps; the
that Isaias saw had six wings; after six days the Lord called Moses
mtu{th:mkhtu“hcdmd;mdum.lhtthﬂulhm.ltwm
after six days that Christ led them wp a high montain by themselves,
and was transfigured before them.

6. Corresponding, thercfore, to the six steps in the ascent
to God, there arc six gradated powers of the soul, whereby we
ascend from the lowest to the highest,'® from external things to
those that are within, and from the temporal to the eternal. These
siqummthet_mlu.the‘umgimthn. the reason, the under-
standing, the intclligence, and the summit of the mind or the
spark of synderesis.! We have thesc powers implanted within
us by mature, deformed through sin, reformed through grace.
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menits seu synderesis scintilla. Hos gradus in nobis habemus
plantatos per naturam, deformatos per culpam, reformatos per
gratiam, purgandos per iustitiam, exercendos per scientiam,
perficiendos per sapientiam.

7. Secundum enim primam naturae institutionem creatus
fuit homo habilis ad contemplationis quietem, et ideo poswil sum
Deus in paradiso deliciarum.' Sed avertens se a vero lumine ad
commutabile bonum, incurvatus est ipse per culpam propriam,
et totum genus suum per originale peccatum, quod dupliciter
infecit humanam naturam, scilicet igmoranba mentem et con-
cupiscentia carnem; ita quod excaecalus homo et imowrvadus in
tenchris sedet et caeli lumen non videt nisi succurrat gratia cum
wustitia contra comcupiscenhiam, et scientia cum sapientia contra
ignorantiam. Quod totum fit per lesum Christum, gus factus esf
nobis @ Deo sapientia of wstiha o sanchficabio o redemptio. Qui
cum sit Dei wirins et Dei sapientia !® sit Verbum incamatum
plenum gratiac ef verilabis, graham ct verilalem fecit,™ grabiam
scilicet carilafis infudit, quae, cum sit de corde puro of conscientia
bona el fide non ficta ' totam animam rectificat secundum triplicem
ipsius aspectum supradictum; scienfiom veritatis edocuit secundum

priam recte utamur mtelligibilibus, per mysticam rapiamur ad
supermentales cxcessus,

E. Qu igitur vult in Deum ascendere necesse est, ut, vitata
enlpa deformante naturam, naturales potentias supradictas exer-
ceat ad graliam reformaniem, et hoc per orationem; ad fusiiliam
poorificantem, ot hoc in conversatione; ad sciemham illuminantem,
et hoc in meditatione; ad sapientsam perficieniem et hoc incon-
templatione. Sicut igitur ad sepientiam nemo venit nisi per gratiam,
iustitiam et scicotiam, sic ad comdemplationem non venitur nisi
per meditationem perspicuam, conversationem sanctam et ora-
tionem devotam. Sicut igitur gretia fundamentum est rectitudinis
voluntatis et illustrationis perspicuac rationis; sic primo orandum
est nobis, deinde sancte vivendum, tertin veritatis spectaculis
intendendum et intendendo gradatim ascendendum, fuousque
veniatur ad monfem eyee/sum, ubi videatvr [Dens deorum in Sion, W

£ e, 2, 1§

1y 1 Cor 1, o e, 2
wg lomm, o, 05 b, 03
15 1 Lm0, 8,

i [a &y, K
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ety its threefold t
through symbolic theology ightly
theough Rarnl thociogy, we ey TRRLE, o

. eral
mwﬂ!ﬂnlﬂlhrw;hmmw,wm}-h

8. He, therefore, who wishes to ascend to God must [irst
avoid sin, which deforms nature. He must bring the natural
powers of the soul under the influence of grace, which reforns
them, and this he does through prayer. under the influence of
Justice which purifies, and this, in daily acts; under the way ol

 which enlightens, and this, in meditation; and finally,
under the power of wisdom which perfccts, and this in conten.
plation." For just as no one arrives at wisdom except through
grace, justice, and knowledgr, %o it is that no one arrives al con-
templation except through penetrating meditation, holy living,
and devout prayer. And since grace is the foundation of right-
cousness of the will, and of penctrating enlightenment of reason,
we must first of all pray; next, we must live holilv, then we must
gaze at the spectacles of truth, aucd by garing at them, rise step by

step until we reach the mountain beight where the 6
seen om Siow, - adoai Lok
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gradum
mtmmm“mmmmmm
per quod transeamus ad Deum, opificem summum, ut simus veri
Hebraei transeuntes de Aegypto ad terram Patribus repromissam, ?
simus ctiam Christiani cum Christo transeuntes ex hoc mundo d

10. Relucet autem Creatoris summa potentia et sapientia
et benevolentia in rebus creatis secundum quod hoc
nuntiat sensus carnis sensui interiori. Sensus enim carnis aut
deservit intellectui rafiomabiliter investigants, aut fideliter credemty,
aut mtellectualiter comtemplanti. C. considerat rerum
existentiam actualem, credens rerum decursum habitualem,
rafiocimans ferum Pﬂhtlhmm polentialem.

11. Primo modo aspectus comlemplaniis, res in seipsis con-
siderans, videt in eis pondus, numerum et mensuram, pondus
quoad situm, ubi inclinantur, mumerwm, quo distinguuntur, et
menswram, quam limitantur. Mpuhocﬂdﬂinthm
speciem et ordinems, nec non swbstantiam, virtulem e operalionem,
Ex quibus consurgere potest sicut ex weshigpio ad intelligendum
potentiam, sapientiam et bonitatemn Creatoris immensam.

12. Secundo modo aspectus fidelis, considerans hunc mundum
attendit omgimem, decwrsum et terminam. Nam fide credimus,
aplata esse saccwla Verbo witae™ (ide credimus, trium legum
tempora, scilicet naturae, Scripturae et gratiae sibi succedere et
ordinatissime decurrisse; fide credimus, mundum per finale
mdiuumlumim.ndnm:nc in primo potentiam, in secundo
providentiam, in tertio iustitiam summi principii advertentes.

13. Tertio modo aspectus rafiocinabiliter investipantis videt,
quaedam tantum esse, quaedam autem esse et wrere, quaedam
vero esse, wvere of discernere; et prima quidem csse minora, secunda
media, tertia meliora. — Videt iterum, quaedam esse tantum
corporalia, quaedam parfim corporalia, partim spiritualia; ex quo
advertit, aliqua esse were spirdialia tanquam utriusque meliora

17 Gew, 28 123, Esod 1), § seq.

18 loan. 13,1 1y Sap. 11, 21, 1o Hebr. 13, 3.
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9. Now since it is necessary to ascend before we can descend
on Jacob's ladder, let us place our first step in the ascent at the
bottom, setting the whole visible world before us as a mirror
through which we may pass over to God, the Supreme Creative
Artist. Thus we shall be as true Hebrews passing over from Egypt
to the land promised to the fathers; we shall be Christians passing
over with Christ from this world to the Father; we shall be lovers
of the Wisdom Who calls to us and says: Pass over o me all ye
that desire me, and be filled with mvy fruits. For by the greatness and
the beauty of the creature, the Creator of them may be seen so as to be
known therehy.

10. The supreme power, wisdom, and benevolence of the
Creator shine forth in created things in so far as the bodily senses
inform the interior senses. This is done in a threefold way.'*
For the bodily senses serve the intellect when it investigates
rationally, or believes faithfully, or contemplates intellectually.
He who contemplates considers the actual existence of things;
he who believes, the habitual course of things; he who investigates
with his reason, the potential excellence of things.

11. In the first way of seeing, the observer considers things
in themselves and sees in them weight, number, and measure:*
weight in respect to the place towards which things incline ; number,
by which things are distinguished ; and measure, by which things

as well as substance, power, and activity. From all these considera-
tions the observer can risc, as from a vestige, 1o the knowledge of
the immense power, wisdom, and goodness of the Creator.

12. In the second way of sceing. the way of faith, the believer
considers this world in its origin, development, and end.'* For
by [aith we understand that the world was fashioned by the word of
God, by faith we believe that the periods of the three laws of nature,
nilheSuiptmmdnlpluh]hwdm:mthnmdhuw
flowed on in a most orderly way; by faith we believe that the
world must come to an end in the final judgment. In the first
of these beliefs we consider the power of the highest Principle,
in the second, His Providence; and in the third, His Justice.

13. In the third way of seeing, he who investigates witl: his
sees that some things merely cxist, that others exist and
ive, that still others exist, live, and discern, He also sees that the
first ol these are the lesser ones, the second are intermediate,
and the third are the better. Likewise, he sees that some things
are merely corporeal, while others are partly corporeal and partly
spiritual. From this ohservation he realizes that others are wholly
spiritual, hetter and of more dignity than the first two modes of

rg



mixtis habent generari et produci quaecumque generantur et
producuntur per operationem virtutis naturalis. — Generala vero
sunt corpora ex elementis composita, sicut mineralia, vegetabilia,
sensibilia et corpora bumana. — Regenmtia haec et illa sunt sub-
stantiae spirituales sive ommino comiumciae, ut sunt animae bru-
tales, sive comiuncias separabililer, ut sunt spiritus rationales, sive
omning separalae, ut sunt spiritus caelestes, quos philosophi
Intelligentias, nos Angelos appellamus. Quibus secundum philo-
sophos competit movere corpora caelestia, ac per hoe eis attribuitur
administratio wniversi, suscipiendo a prima causa, scilicet Deo,
virtutis influentiam, gquam refundunt secundum opus guber-
nationis, quod respicit rerum consistentiam naturalem. Secundum
autem theologos attribuitur eisdem regimen universi secundum
imperium summi Dei quantum ad opera reparatiomss, secundum
quae dicuntur administratorii spirifus, musss propler cos qui here-
dilatem capiuni salubhs.}

_

1 MHebe 1, 14.

THE CONSIDERATION OF GOD IN HIS FOOTSTEPS
IN THIS VISIBLE WORLD

t.Wmhﬂuldﬁudhthm’ of visible creation, not
creatures as vestiges of God, but seeing
llhhthm;hﬂnhmtinthmbyﬂi_m:e,hH?:m,
Mﬂhmmm&hhlhﬂunydm
than the preceding one, it follows as the second level of contem-
phﬁnn.mwhﬂnoqhthhhdmthmumﬂmmdﬁd
in:myuutmthtmtmmmindthqhdﬂhodﬂym,

2. It should be noted that this world, which is called the
macrocosm, enters our soul, the microcosm, through the portals

natural stability of things. According to the theologians, however
thﬂmlin;ufth:uﬂmhuﬂihu::d tntthenmh

tuthamuddthn_mthi'hﬂd with reference to the works
of reparation. Accordingly they are called minislering spinils,
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3. Homo igitur, qui dicitur munor mundus, habet quingue
sensus quasi qui portas, per quas intrat cognitio ommnium,
quae sunt in m sensibili, in animam ipsius. Nam per visum
intrant corpora sublimia et luminosa et cetera colorata, per laclum
vero corpora solida et terrestria, per tres vero semsus intermedios
intrant intermedia, ut per gusium aquea, per audilum afrea, per
odoralum vaporabilia, quae aliquid habent de natura humida,
aliquid de aérea, aliquid de ignea seu calida, sicut patet in fumo ex
aromatibus resoluto,

Intrant igitur per has portas tam corpora simplicia quam
etiam composita, ex his mixta. Quia vero sensu percipimus non
nmmmm.qmmthu.uqu.m.
mﬂqulwmw.qmwm;
verum etiam sensibilia communia, quae sunt numerus,
figura, quies et motus; et “omne, quod movetur, ab alio movetur,™
et quacdam a se ipsis moventur et quiescunt, ut sunt animalia®
dum per hos gquinque sensus molus mpwlmlgpntmdmu,
manuducimur ad cognitionem motorum spiritualium tanquam
per effectum in cognitionem causarum.

Intrat igitur quantum ad tria rerum genera in animam
hﬂﬂ:-lﬂlﬂ per apprehensionem totus iste sensibilis mundus. Haec
autem sensibilia exteriora sunt quae primo ingrediuntur in animam
per portas quinque sensuum ; intrant, inquam, non per substantias,
sed per similitudines suas primo generatas in et de medio
in organo et de organo exteriori in interiori et de hoc in potentiam
apprehensivam; ¢t sic generatio speciei in medio et de medio in

5. Ad hanc a si sit raimmlm_lh._ tur
'.deltmutmminoﬁntmmthmm
abstractam percepto vel ratione speciontafis, "
ruhmnnim.ﬁmtiumnmditl:,;tluﬁmw
sicut in gustu et tactu, appropriate loquendo. Omnis au
delectatio est ratione proportionalitatis, Sed quoniam species
tenet rationem formae, wirtutis et operatiomss, secundum quod
hhtmﬂumdmﬁum.tqmmn.dmd{m
qmulﬂt.dﬂtmmhqmq{t;ﬂtupnp:ﬂmlﬂm
aut attenditur in similitudine, secundum quod tenet rationem
specier sew formae, et sic dicitur speciosilas, quia “'puleritudo nihil

2 Aristot., VII Phys., text. 1.
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3. Man, therefore, who is called a smaller world, has five
senses, which serve as five through which the knowledge
dﬂ&hﬂﬂﬁh‘hM%mtmhﬁmlem
sight enter sublime and luminous bodies, and all other colored
things; through touch, solid and terrestrial bodies; through the

Through these portals, then, both simple bodies and composite
simple ones

bodies made up of enter the soul. We perceive by the
senses not only particular sense objects, such as light, sound,
smell, taste, and the four primary qualities® which the sense of

touch apprehends, but also common sense objects.® such as number,

i motion. And since everything that is moved

is moved by another, since, also, certain things move and come

to rest of themselves —animals, for instance — we are led, when we

perceive bodily motion through the five senses, to the knowledge

of tual motions, as through the effect to the knowledge of
visible

warld, then, in its three classes
uman soul through apprehension® These

E
i
i
£

2
E.
3
g
J

of

follows.” The senses are delighted in an object, perceived through
the abstracted similitude, either by reason of its beauty as in
sweetness as in smell or hearing, or of its whole-
touch, by way of appropriation. For

is founded in a proportionality. But the species holds
the notion of form, power, and activity, according as it has re-
ference to the principle from which it emanates, to the medium
through which it passes, or to the object on which it acts. Con-
sequently, proportion is observed in the similitude in so far as it
has the character of the species or form, and then it is called beauty,
beawty 13 wothing other than numbered equalily, or a certmin
of paris, together with a suavity of color. Again, pro-
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aliud est quam aequalitas numerosa,” seu “quidam partium situs
cum coloris suavitate.'® Aut attenditur proportionalitas, in
quantum tenet ralionem polemfice sem wirlwhis, et sic dicitur
swavilas, cum virtus agens non improportionaliter excedit re-
cipientem, quia sensus tristatur in extremis et in mediis delectatur.
Auot attenditur, in quantum tenet rationem efficaciac of impres-
siomis, quaetunc est proportionalis, quando agens imprimendo
replet indigentiam patientis, et hoc est salvare o nulrire spsum,
quod maxime apparet in gustu et tactu. Et sic per obleclationem

per

6. Post hanc apprehensionem et oblectationem fit ditudicatio,
qua non solum diiudicatur, utrum hoc sit album vel nigrum,
quia hoc pertinet ad sensum particularem; non solum, utrum
sit salubre vel nocivum, quia hoc pertinet ad sensum snderiorem,
verum etiam, qua diiudicatur et ratio redditur, quare hoc delectat;
et in hoc actu inquiritur de rations delectationis, quae in sensu
percipitur ab obiecto. Hoc est autem, cum quaeritur rafio palcri,
suavis et salubris: et invenitur, quod haec est proportio asqualilalis.
Ratio autem aequalitatis est eadem in magnis et parvis nec ex-
tenditur dimensionibus nec succedit seu transit cum transeuntibus
nec motibus alteratur. Abstrahit igitur a loco, tempore et motu,
ac per hoc est incommutabilis, incircumseriptibilis, interminabilis
et omnino spiritualis. Disudicatio igitur est actio, quae speciem
sensibilem, sensibiliter per sensus acceptam, introire facit de-
purando et abstrahendo in potentiam intellectivam. Et sic totus
iste mundus introire habet in animam humanam per porias sen-
suum secundum (res operationes praedictas.

7. Haec autem omnia sunt vestigia, in quibus speculari

us Deum nostrum. — Nam cum sit
similitudo in medio genita et deinde ipsi organo impressa et per
illam impressionem in suum principium, scilicet in obiectum
cognoscendum, ducat; manifeste insinuat, quod illa lux aeterna
generat ex se similitudinem seu coaequalem, con-
substantialem et coaeternalem; et quod ille qui est imago imwisibulis
Dei et splendor plorige et figura substantiae eius* qui ubique est
per primam sui generationem, sicut obiectum in toto medio suam
generat similitudinem, per gratiam unionis unitur, sicut species
corporali organo, individuo rationalis naturae, ut per illam unionens

3 ww, Vi de Musica, 13, 38; XXII de Cww. Dei, 19, 2.
4 I, 15; Habr. 1, 3.
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portionality is observed in so far as it has the character of power
or strength, and then it is called sweetness, when the power
does not disproportionally exceed the recipient sense. For the
senses are pained by extremes and delighted by moderation.

m,wumm:muummm
of an efficacious which is proportionate when the agent,
by its impression, a need of the recipient. This the agent

taste and touch. Thus through pleasure,
enter the soul by means of their similitudes, according to any of
ththruhnﬁ.n!



5b ITINERARIUM MENTIS IN DEUM

nos reduceret ad Patrem sicut ad fontale principium et obiectum.
Siergo omnia cognoscibilia habent sui speciem generare, manifeste
proclamant, quod in illis tanquam in speculis videri potest asterna
generatio Verbi, Imaginis et Filii a Deo Patre asternaliter emanantis.

8. Secundum hunc modum species dalectans ut speciosa,
swavis et salubris insinuat, quod in illa prima specie est prima
speciasilas, suavilas et salubritas, in qua est summa proportionalilas
et aegualitas ad generantem ; in qua est wirfus, non per phantasma,
scd per veritatem apprehensionis illabens; in qua est 4 ?
salvans et sufficiens et omnem apprehendentis indigentiam ex-
pellens. Si ergo "delectatio est coniunctio convenientis cum con-
venienti” #* et solius Dei similitudo tenet rationem summe speciosi,
suavis et salubris; et unitur mmdmmm et secundum
intimilalem et secundum plemiludinem termn omnem capa-
citatemn: manifeste videri potest, quod in solo Deo est fontalis
et vera deleciatio, et quod ad ipsam ex omnibus delectationibus
manuducimur requirendam.

9. Excellentiori autem modo et immediatiori disudicatio ducit
nos in aeternam veritatem certius speculandam. Si enim diiu-
ducatio habet fieri per rationem absiraheniem a loco, tempore et
mutabilitate ac per hoc a dimensione, successione et trans-
mutatione, per rationem immulabilem et incircumscriplibilem et
seriptibile et intermunabile, nisi quod est arternum: omne autem
quod est aeternum, cst Deus, vel in Deo; si ergo omnia, quae-
cumque certius diludicamus, per huiusmodi rationem mus,
patet, quod ipse est ratio omnium rerum et regula infallibilis et
luz wenlalis, in qua cuncta relucent infallibiliter, indelebiliter,
indubitanter, irrefragabiliter, indiludicabiliter, incommutabiliter,
incoarctabiliter, interminabiliter, indivisibiliter et intellectualiter.
Et ideo leges illac, per quas indicamus certitudinaliter de omnibus
sensibilibus, in nostram considerationem venientibus, cum sint
infallibiles et indubitabiles imiellectui apprehendentis, sint in-
delebiles a memoria recolemtis tanquam semper praesentes, sint
irrefragabiles et indiiudicabiles infellectui iudicantss, quia, ut dicit
Augustinus® “nullus de eis judicat, sed per illas:" necesse est,
cas csse incommutabiles et incorruptibiles tanquam necessarias,
incoarctabiles tanquam incircumscriptas, interminabiles tanquam
acternas, ac per hoc indivisibiles tanquam intellectuales et in-
corporeas, non factas, sed increatas, aeternaliter existentes in arte
aeterna, a qua, per quam et secundum quam formantur formosa

A t, da Vera ig.. 1B, 15 sey.
0 August, Libr. 11 de Lsb. Arb. ::J'»
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generate a likeness of themselves, they manifestly proclaim that
in them, as in mirrors, can be seen the eternal generation of the
Image, and the Son, eternally emanating from God

species which delights as beautiful, as sweet,

ge—i

more certain manner, we judge by
such a reason, then the following is clear: He is for all things the
reason and the infallible rule and the light of truth. All things
shine farth in this light in a manner which is infallible and indelible,
in a manner which does not admit of doubt or possibility of

ion or judgment on our part, or change or limit in space and
in a manner indivisible and intelleciual. Therefore,
by which we judge with certainty about all sense objects
to our knowledge, since they are infallible and indubit-
intellect of him who apprehends, since they cannot
eradicated from the memory of him who recalls, for they are
present, since they do not admit of refutation or judgment
intellect of him who judges, because, as St. Augustine say,
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CAP. 111

De speculatione Dei per suam imags
dreralid IIIE"'_qi —

1. quymmtunduqnduprudiﬂi. ducendo nos in Deum
perveshipia sua, per quae in cunctis creaturis relucet, manudu-
xerunt nos usque ad hoc, ut ad nos reintraremus, in mentem scilicet
nostram, in qua divina relucet smago,; hinc est, quod iam tertio
loco, ad nosmetipsos intrantes et quasi atrium forinsecus relin-
quentes, in sanctis} scilicet anteriori part Y i
debemus per speculum videre Deum: ubi ad modum candelabri
relucet lux veritatis in facie nostrae mentis ! in qua scilicet re-
splendet imago beatissimae Trinitatis.

Intra igitur ad te et vide, quoniam mens tua amat ferventissime
-qnuwm:pqcuputtmnﬁum:mum.
mqim.qmmhﬂuﬁmupwhwwﬁm.qud
non sit pracsens apud nostram memoriam; et ex hoc advertis,
animam tuam triplicem habere potentiam, non oculo carnis, sed
oculo rationis. Considera igitur harum trium potentiarum opera-
fiomes et habifudines, et poteris Deum per te tanquam per
imaginem, quod est videre per speculum in aenigmate.

quantitatum continuarum et discretarum, ut punctum, instans
et unitatem, sine quibus impossibile est meminisse aut cogitare
ea quae principiantur per haec. — Retinet nihilominus scienfiarsm
principia el dipulales ut sempiternalia et sempiternaliter, quia
nunquam potest sic oblivisci eorum, dum ratione utatur, quin
¢a audita approbet ct eis assentiat, non tanquam de novo percipiat,
sed tanquam sibi innata et familiaria recognoscat, sicut patet, si
e totish et makes sin perte;” vel Qenesuiagos chs Scains
otum sua e," ue alia
cui non est contradicere "ndHEIuHu rationem."? Py
1 Ci. Exod, 26, 34—331
3 Aristot.

2 Pi g7 « 1 Poster 8,
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CHAPTER THREE

THE CONSIDERATION OF GOD THROUGH HIS
IMAGE IMPRINTED ON OUR NATURAL POWERS
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of the soul" In its first activity, the actual
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Ex prima igitur retentione actuali omnium temporalium,
practeritorum scilicet, praesentium et futurorum, habet effigiem
aeternilatis, cuius pracsens indivisibile ad omnia tempora se ex-
tendit. — Ex secumda apparet, quod ipsa non solum habet ab
exteriori formari per verum etiam a superion

per
et similitudo adeo sibi praesens et eum habens praesentem, quod
eum actu capit et per potentiam “capax eius est et particeps esse

autem intellectus fermimorwm significals, cum comprehendit,
quid est unumquodque per definitionem. Sed definitio habet
fieri per superiora, et illa per superiora definiri habent, usquequo
veniatur ad suprema et generalissima, quibus ignoratis, non
possunt intelligi defimitive inferiora. Nisi igitur cognoscatur, quid
est ems per 5e, MON pleme sciri definitio alicuius specialis
substantiae. Nec ens per se cognosci potest, nisi cognoscatur cum
suis conditionibus, quae sunt: wnum, verum, bomum. Ens autem,
cum possit cogitari ut diminutum et ut completum, ut smperfectum
et ut perfectum, ut ens in Polendia et ut ens in actu, ut ens secundum
guid et ut ens simpliciler, ut ens in parte et ut ens folaliler, ut
ens fransiens et ut ens manens, ut ens per alind et ut ens per se,
ut ens permixfum non-enti et ut ens purum, ut ens dependens et
ut ens absolutum, ut ens posterius et ut ens prius, ut ens mutabile
et ut ens immudabile, ut ens nmplex et ut ens composilum: cum
“privationes et defectus nullatenus possint cognosci nisi per
positiones,”® non venit intellectus noster ut pleme resolvems in-
tellectum alicuius entium creatorum, nisi supedwr ab intellectn
entis purissimi, actualissimi, completissimi et absoluti, quod est
ens nmpliciler et aetermum, in quo sunt rationes omnium in sua
puritate. Quomodo nutem sciret intellectus, hoc esse ens defectivum
et incompletum, si nullam haberet cognitionem entis absque
omni defectu? Et sic de aliis conditionibus praelibatis.

Intellectum autem propositiomwm tunc intellectus dicitur
veraciter comprehendere, cum certitudinaliter scit, illas veras
August., XIV de Trin, B, 11.
; Averroes, 111 de Amima, text. 25,

-——

knowledge of the Being that is free from all defect? And in like
manner may we reason about the other properties mentioned
Seéﬂﬂdlr.thulnhﬂhumhuﬂ truly to comprehend the

meaning of propositions when it knows with certainty that they
are true; and to know in this way is really to know, for it cannol
be deceived in such comprehension. Since it knows that this truth

I m Bemssestern, Diseresiam
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gogicam, quae perficit per excessus mentales et sapientiae per-
WMWMWMWW
et semsws spirituales reformatos et excessws tres supradictos et
actus menhis hierarchicos, quibus ad interiora regreditur mens
nostra, ot ibidem speculetur Deum in Sanctorum'®
et in eisdem tanguam in cubilibus dovmial in pace of reguiescal )
sponso adiurante, quod non excitetur, donec de eius voluntate
procedat.1®

7. Ex his autem duobus gradibus mediis, per quos ingredimur
ndmtmphnd:mbmm:-hmunthapmhwm
creatarum, et hoc quasi ad modum alarum expansarum ad
dum, quae tenebant medium locum,!? intelligere possumus, qtnd
in divina manuducimur per ipsius animae rationalis potentias
nafuraliter snnilas quantum ad earum operafiones, habiludines et
habitus sciemtiales; secundum quod apparet ex tertio gradu. —
Manuducimur etiam per ipsius animae potentias reformatas, et hoc
gratuitis virutsbus, sensibus spiritualibus et mentalibus escessibus,
sicut patet ex quarto. — Manuducimur nihilominus per hier-
archicas operatiomes, scilicet purgationis, illuminationis et per-
fectionis mentium humanarum, per hierarchicas revelationes
mwmmmmm
illud Apostoli, quod Lex data est per Angelos in manu Medialoris. ™
Et tandem manuducimur per herarchias of Merarchicos ordines,
qui in mente nostra disponi habent ad instar supernae [erusalem.

8. Quibus omnibus luminibus intellectualibus mens nostru
repleta, a divina Sapientia tanquam domus Dei inhabitatur,
effecta Dei filia, sponsa et amica; effecta Christi capitis membrum,
soror et coheres; effecta nihilominus Spiritus sancti templum,
fundatum per fidem, elevatum per spem et Deo dedicatum per
mentis et corporis sanctitatem. Quod totum facit sincerissima
caritas Christi, quae diffwnditur in cordibus nostris per Spiritum
sancium, qui dalus esi mobis,™ sine quo Spiritu non possumus scire
secreta Dei. Sicut enim quae suni hominis nemo potest scire mis
:pmmhnm: qui est on illo; sta ef quae sumt Dei memo scil
p Du“—lnﬂnumsﬂ o hnpﬂa
ut possimus comprehendere cum gquae il
aeternitatis, quae latitudo liberalitatis, quae sublsmstas maiestatis
et quod profundum sapientiae iudicantis.™

: (- -]
e

109, 17 Pi. g9

i" iy Isai. &, 2
lq 1 Rom. 3 L
T iy Eph 3, 1b—1y
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with the three aforementioned theclogical virtues, the reformed
spiritual senses, the three spiritual transports, and the hierarchical
acts of the mind by which it turns back to its interior there to
see God in the brighiness of His Sawnts, and there as i her resting

house of God s inhabited by Divine Wisdom ; it is made a daughter
a spouse, and a friend of God; it is made a member, a sister, a
of Christ the Head; it is made the temple of the Holy

W
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CAP. V

De speculatione divinae wunitatis

t. Quoniam autem contingit contemplari Deum non solum
extra nos et sniva mos, verum etiam supra nos’ exira per vestigium,
imwmﬁnm:puhmm.qnpdmdpam*pu
mentem nostram,' quod est lumen Veritatis acternae, cum ipsa
mmmﬂip?ﬁqum;‘qdmy
sunt in primo modo intraverunt iam in afrium ante tabernaculum,
qui vero in secundo, intraverunt in semcla; qui autem in tertio,
hm:mmm?mﬂﬂmhmm;!ﬁ:lupi
gloriae obumbrantia propitiatorium,* per
quae intelligimus duos modos seu gradus contemplandi Dei in-
visibilia et aeterna, quorum unus versatur circa essentialia Dei,

alius vero circa propria personarum.

s. Primus modes primo et principaliter defight sspactum
ipsum esse, dicens, quod gui esf est primum nomen
mduﬂptmmmmhmmm"""“:;
nomen Dei. Primum spectat potissime ad vefus testamentum, q
maxime prasdicat divinae essentiae unitatem; unde dictum est
Moysi: Ego sum qui sum.® secundum ad movwm, quod determinat

pluralitatem, baptizando in nomine Patris of Fili o
mm. sanch ® ldeo magister noster Christus, volens adolescentem,
qui servaverat Legem, al evangalicam tribuit. Nemo
nomen bomitatis Deo principaliter et praecise at :
inquit, bomus miss sobus Dews." Damascerus igitur sequens Moysen
GRS Sy i, A5 JONSIR AONAR WO} SRS
Christum dicit, quod bomum est primum nomen Dei.

E

'E

3. Volens igitur contemplari Dei invisibilia quoad essentiae
unilatem primo defigat aspectum in ipsum esse et videat, ipsum
t Pr 4.7 2 ? 83 09 4. 51 % 4
3 fimod. 2528 4 . 3. 14 S S0
tth. 28, 1y,
?l {.:‘m.l.ll: , Libr. & ﬁFrdr-;M.,q;Dhnrl.,ll l;;u-. Nev., 3, 1,4.1.

CHAPTER FIVE

THE CONSIDERATION OF THE DIVINE UNITY
THROUGH ITS PRIMARY NAME WHICH 1S BEING

L. 1 hpuihhtnmtunpht:ﬂndmtnﬂyoquldemm

Lad

Hﬂhhmhtnh:hnm:mﬁdnmou;hwnl!{hn:
ﬁuﬂn,thmu'hﬂh'lnln:mdm.thwthali;m that
shines upon our mind. This is the light of Eternal Truth since
"wvm]rmhdillmﬁnmdhﬂyhyﬁnthltuu"nm
whuhﬂbmpruﬁudinﬂuﬂ:ﬂhyﬂom
hﬂlhﬂdymmadthemhmbehnthunmk;lhm
who bave become iced in the second have entered into the
Holy Places; and who are practiced in the third, enter with
mtﬂ;hhhninmlhaﬂdyufﬂnﬁu,mmmuuhmnf
Ghrymndmthm.wmiinﬂn;mmtdlm+
Bythmfhuubhnumﬁtﬂndthtwhnﬁurdqrmd
contemplating the invisible and eternal t of God: the first
considers the essential attributes of God: the second, the proper
attributes of the Persons.

the the Divine Persons baptizing in the name of the
kaSM.M#de?Sﬁ,nmilhthﬂChm.
our Master, wishing to raise u to the perfection of the Gospel
the youth who had observed the Law, attributed to God princi-
pally and exclusively the name Goodness. For He says, No ome
. Damascene, following Moses,
name of God; whereas Dionysius,
is the first name of God.

3. He, therefore, who wishes to contemplate the invisible
thhpd_ﬂndinuhtimhthunilynfﬂhmﬂmumrm
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CHAPTER V 83
esse adeo in se certissimum, quod non potest cogitari non esse, does not, except in full flight from being. Just as, t

i 1553 nisi in non-esse, : . : as, therelare
ﬁtmmmmw ilituwm‘mﬁﬂ nihil gm0, e m‘“m‘hﬂ“b“‘ ﬂ"ni_'“ F‘“‘:i“m
whmmﬁmm.ﬁmmmﬁﬂ in . being nothing being,

t is grasped by the intellect is grasped either as non-being,
intelligitur ut mom ens aut ut ens in polentia, aut ut ens in achu. or as being in potency, or as being in act. If, therefore, non-being
supturmmmpntmhlﬂiliﬂﬁ?ﬂﬂ'ﬂ'““f“‘- cannot be grasped except through being, and if being in potency
non nisi per ens in actu, et esse nominat actum e cannot be understood except through being in actuality, and if
mgj:mﬂquudmﬂthmmu.ﬂﬂhﬂﬂﬂq being designates the pure actuality of being, then being is that
est purus actus. Sed hoc non est éss¢ par quod est esse which first comes into the intellect, and this being is that which

L arctatum, quia i est cum potentia; nec esse analogum, is pure But this

Being.

4 mmtmmmhm#mms: ' 4- Strange, then, is the blindness of the intellect which does
ilhod quod pi Nﬂﬂ”!‘““ﬂﬂw y not consider that which it sees before all others and without
s ke latentes in variss lucem, per | which it can recognize nothing.? But just as the eye, intent on the
qmmmmvm+udvﬂu.mdvrﬂl.#m | various differences of color, does not see the light through which
mentis nostrae intentus in entia particularia et universahia, ipsum it sees other things, or if it does see, does not notice it, so our mind's
esse extra omne penus, licet nmnlmmﬁ..lllllﬁ"‘ I eye, intent on particular and universal beings, does not notice
alia, tamen non Unde verissime apparet, quod “sicut that being which is beyond all categories, even though it comes

se habet ad lucem, ita se habet oculus mentis first to the mind, and through it, all other things. Wherefare it
nostrae ad manifestissima natorae” ¥ quia assuefactus ad tenebras most true that “as the eye of the bat is disposed towards
mﬂmﬂmmmmwm the light, so the eye of our mind is disposed towards the most
euse intuetur, videtur sibi nihil videre; non Qﬂﬁ evident things of nature.” Thus our mind, accustomed as it is
caligo summa est mentis illuminatio }® sicut, quando to the opaqueness in beings and the phantasms of visible
mmm,mmmm appears to be seeing nothing when it gazes upon the light of the

5.vid¢igituripmnwmﬂ“-‘i.wm“‘mh v 5. Behold, if you can, this most

: pure Being* and you will find
tibi, quod ipsum wpu::um_;iudut:lblﬁ#lﬁ‘?'::&t“” Mtﬂmmhwtdulbﬂuﬁhhhhm&m
md;mqmpntmﬂmﬁqidf:nimﬂ:pul;ﬁiﬁmnm lhhuly&n,huit'mmmhmmt:ulmmm
mpunman?—upqrntnmmtmwm arﬁnqmthﬁngdu.Fm@uh:u@mdiuuﬂilthhw
upumculnmmm?mm“"mﬂ‘rm_m'"' being is not through and by itself? This most pure Being also
_-—Un:uniteﬁlm u ﬂhm H-";ﬂ L appears to you as absolutely lacking in non-being, and therefore
ipsum esse, ac per hoc ut cum nu positum, se mqnh as having no beginning and no end, but is eternal. Furthermore,
“.—Dcmmttﬁuumﬂmm- omne it appears to you as having nothing whatsoever except this very
__,,_"'__,ul-ru-ﬂuﬂ-lﬂm-“}' being itself, and, hence, as baving no composition but is most

10 Ps. 138, 11 simple, It appears to you as having nothing of possibility. since
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possibile aliquo modo habet aliquid de mom-esse, ac per hoc ut
summe aclualismmum. — Occurrit ut wikil habens defectibilitatis,
ac per hoc ut perfectissimum. — Occurrit postremo ut wikil Aabens
diversificalionis, ac per boc ut summe wntm.

Esse igitur, quod est esse purum et esse simpliciter et esse
absclutum, est esse primarium, adernum, nimplicissimum, actua-
hissimum, perfechisnimum el summe unum,

6. Et sunt haec ita certa, quod non potest ab intelligente
ipsum esse cogitari horum oppositum, et unum horum necessario
infert alind. Nam quia simpliciter est esse, ideo simpliciter primaum,
quia simpliciter primum, ideo non est ab alio factum, nec a se

tiam dicitur, impossibile est, ut conveniat nisi
uni soli."" Unde, si Deus nominat esse primarium, aeternum,
simplicissimum, actualissimum, perfectissimum, impossibile est,
ipsum cogitari non esse, nec esse nisi wnwm solum. Awds igitur,
Israel, Deus buus Deus unus ¢51."® — 5i hoc vides in pura mentis
simplicitate, aliqualiter perfunderis aeternae lucis illustratione.

7. Sed habes unde subleveris in admirationem. Nam ipsum
53¢ est primum et movissimum, est aelernum et procsendissimum,
est simplicissimum et maximum, est actualissimum et smmdaby-
lissimum, est perfectissimum et smmensum, est summe unum et
tamen omnimodum. — Si haec pura mente miraris, maiore luce
perfunderis, dum ulterius vides, quia ideo est movissimum, quia
primum. Quia enim est primum, omnia operatur propter se ipsum;
et ideo necesse est, quod sit finis ultimus, initium et consummatio,
alpha ef emega'® — ldeo est praesembisrimum, quia asternum.
Quia enim aeternum, non fluit ab alio nec deficit a se ipso nec

is most Again, because it is first, eternal, most simple,
Mmmhithmmw:hm:hdthh?b-
solutely nothing, nor can any addition be made to it. And since
it is first, eternal, most simple, most actual® and most perfect
therefore it is supremely one. For what is asserted in omnifarious
superabundance is asserted in relation to all things. But “that
which is asserted by superabundance in an unqualified manner
can apply to one thing alone.” Hence, if “God™ is the name of the
bemgthtuﬁrﬂ.uml.mmdmpb most actual, and most
perfect, such a being cannot be thought not to be, nor can it be
thmg:mheﬂhuthnmﬂu.lhudnm.ﬂfm the Lord
our is One Lord.

If you behold this in the pure simplicity of mind,
o ] o 8 1 s covlity of o et Yo

7. You have here something to lift in admiration
Furbdngiﬂ&lhbuththﬁrnmdhnﬂzpﬂmlndm
mnupruut:ithnmuﬁmphmdthtmm.ltismmuﬂ
tndmchlngdu.ﬂummmmdhnmith:uprﬂnn-
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et delnio et ex wirogque permixto, quae est diffusio plenissima per
modum mafurae et voluniafis, quae est diffosio per modum Veris,
in quo omnia dicuntur, et per modum Domi, in quo cetera dona
donantur; potes videre, per summam boni communicabilitatem
necesse esse Trinitatem Patris et Filii et Spiritus sancti. In quibus
necesse est propter summam bonitatern esse summam comumumns-
cabslitatem, et ex summa communicabilitate summam comsubsian-
tialilatem, et ex summa consubstantialitate summam configura-
Mlitatem, et ex his summam cosegualilatem, ac per hoc summam
coacternitatem, atque ex omnibus praedictis summam cosmbimalalem,

Sed haec omnia certissime intelligimus esse in beatissima Trini-
tate si levamus oculos ad superexcellentissimam bomilalem. S5i
enim ibi est summa commumicalio et vera diffusio, vera est ibi
origo et vera distinctio; et quia totum communicatur, non pars,
ideo ipsum datur, quod habetur, et totum: igitur emanans et

emissionem non localis mutationis, sed gratuitae inspirationis,
per rationem auctoritatis producentis, quam habet mittens
respecty missi. — Quia vero sunt wmwm substantialiter, ideo
oportet, quod sit unitas in essentia et forma dignitate et asternitate
et existentia et incircumscriptibilitate. — Dum ergo haec per sc
singillatim comsideras, habes unde verifalem contempleris; dum
haec ad invicem confers, habes unde in admirahionem altissimam
suspendaris: et ideo, ut mens tua per admirationem in admirabilem
ascendat contemplationem, haec simul sunt consideranda.

3. But when you contemplate these things, take care that
you do not believe you can understand the incomprehensible.

e
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cum Christo requiescat in tumulo quasi exterius mortuus, seutiens
tamen, quantum possibile est secundum statum viae, quod in
cruce dictum est latroni cohaerenti Christo: Hodie mecum eris
in paradiso?

3. Quod etiam ostensum est beato Francisco, cum in excessu
contemplationis in monate excelso — ubi haec, quae scripta sunt,
mente tractavi — apparuit Seraph sex alarum in cruce confixus,
ut ibidem a socio eius, qui tunc cum eo fuit, ego et plures alii
:ﬁm:ﬁhmmﬁﬂwmhm:
et positus est in exemplum perfectae jomis,; sicut prius
fuerat actioms, tanquam alter Jacob et [srael,” ut omnes viros vere
spirituales Deus per eum invitaret ad huiusmodi transitum et
mentis excessum magis exemplo quam verbo.

4. In hoc autem transitu, si sit perfectus, oportet quod relin-
quantur omnes intellectuales operationes, et apex affectus totus
transferatur et transformetur in Deum. Hoc autem est mysticum
et secretissimum, quod memo mowf, misi gui acoipil,® nec accipit
nisi qui desiderat, nec desiderat nisi quem ignis Spiritus sancti
medullitus inflammat, quem Christus misit in terram.* Et ideo
dicit Apostolus,'® hanc mysticam sapientiam esse per Spiritum
sanctum revelatam.

5. Quoniam igitur ad hoc nihil potest natura, modicum potest
parum est dandum inquisitioni, et multum unctioni;

parum dandum est linguae, et plurimum internae laetitiae;
dandum est verbo et , et totum Dei dono, scilicet Spiritui
sancto; parum aut nihil est creaturae, et lotum creatrici
essentiae, Patri et Filio et Spiritui sancto, dicendo cum Dionysio™!
ad Deum Trinitatem: “Trinitas superessentialis et superdeus et
superoptime Christianorum inspector theosophiae, dirige nos
in mysticorum eloguiorum superincognitum et superlucentem et
sublimissimum wverticem; ubi nova et absoluta et inconversibilia

CHAPTER VII 9

at that very place. Here he over into God in a transport of
contemplation. He is set ummmﬂn_dgbﬂm-
templation, just as he had been of action, a second

Jacob-Israel. And through him, more :mﬂ:n&
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dicatur cum eodem: “Tu autem, o amice, circa mysticas visiones,
corroboratio itinere, et sensus desere et intellectuales

et sensibilia et invisibilia et omne non ens et ens, et ad ut
jpossibile est, inscius restituere ipsius, qui est super omnem essen-
tiam et scientiam. Etenim te ipso et omnibus immensurabili et
absoluto purae mentis excessu, ad superessentialem divinarum
tennhnm:n radium, omnia deserens et ab omnibus absolutus,

mﬂmmwmmmm
non doctrinam; mﬂim.mhhnm

: Suspendium elegit
Quam mortem qui diligit videre potest Deum, quia indubitanter
verum est: Nom widebit me homo & vivel. — Moriamur et
mpudhmrmﬂlhinm imponamus silentium
concupiscentiis et phantasmatibus; transeamus cum Christo
crucifixo ex hoc mundo ad Pairem, ut, ostenso nobis Patre, dicamus
cum Philippo: Sufficit mobis, w&mmhﬂn Sufficit tibi
grabia mea ™ exsultemus cum David dicentes: Defecil caro mea
et cor meum, Deus cordis mei ef pars mea Deus in aelernum. Bene-
dictus Dominus in aslernum, el dicel omnis populus: Fial, fiat.
Amen 1%
EXPLICIT ITINERARIUM MENTIS IN DEUM

u Tsai. ;t,

J.

4 E 33, 20,
ilun.:;.t.id.u.l 11 Cor. 12, 9.
16 Py 73, 26; Ps. 105, 48.
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my friend, in this matter of mystical visions, redouble your efforts,
abandon the senses, intellectual lnl:iﬂt-. visible and mﬂ-hlt

:
:
g

my bomes, death. He who loves this death can see God, for it is
absolutely true that Man shall not see me and live.
Luu.thm,du-ndmhmmhdlﬂn-.m'ud!nu
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