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Quoniam enim omne tempus vite in partes innumeras dividi potest, quarum singule a
reliquis nullo modo dependent, ex eo quod paulo ante fuerim, non sequitur me nunc
debere esse, nisi aliqua causa me quasi rursus creet ad hoc momentum, hoc est me
conservet. Perspicuum enim est attendenti ad temporis naturam, eadem plane vi et actione
opus esse ad rem quamlibet singulis momentis quibus durat conservandam, qua opus
esset ad eandem de novo creandam, si nondum existeret; adeo ut conservationem sola
ratione a creatione differre, sit etiam unum ex iis quae lumine naturali manifesta sunt.
[Descartes, Meditatio 111, AT VII 48-49]



[Lust:] I see that intellectual substance has nothing in common with extended substance
and that the one limits the other and if, in addition to these two substances, you want to
posit still a third, which is perfect in everything, then you will involve yourself in
manifest contradictions. [Spinoza, Korte Verhandeling, dialogue I, Geb. | 28]

[Reason:] O Lust! I tell you that what you say you see--that there are distinct substances--
is false. For | see clearly that there is only one, which exists through itself, and is a
support of all the other attributes. And if you want to call the corporeal and the
intellectual substances in respect to the modes which depend on them, you must equally
call them modes too, in relation to the substance on which they depend. For you do not
conceive them as existing through themselves. In the same way that you call willing,
sensing, understanding, loving, etc., different modes of what you call a thinking
substance (all of which you lead back to one, making one of them all), so I also infer, by
your own proof, that infinite extension and thought, together with other infinite attributes
(or as you would say, substances) are nothing but modes of that unique, eternal, infinite
Being, existing through itself; and of all of these we make (as we have said) One Unique
being or Unity, outside which one cannot imagine anything. [Spinoza, KV, Geb. | 29-30]

[Reason:] You say, then, that since the cause is a producer of its effects, it must be
outside them. You say this because you know only of the transitive and not of the
immanent cause, which does not in any way produce something outside itself. For
example, the intellect is the cause of its concepts; that is why | called the intellect a cause
(insofar as, or in the respect that its concepts depend on it); and on the other hand, I call it
a whole, because it consists of its concepts. Similarly, God is, in relation to his effects or
creatures, no other than an immanent cause, and also a whole, because of the second
consideration. [Spinoza, KV, Geb. | 30]
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CAPITA A

E utilitate Philofophandi, ubi inprimi:' dce-

EXERCITATIONUM
De Cognitione Dei & noftri.
L
D tur quid quantumaque profit in Deo cognofien-
do lumen ingenii naturale exercere.

X1. Naturalis Dzi cognitio Philofopbie principium , me-

. dium, finis. i

1 11. Que ex proprie mentis contemplatione defumunsur
argumenta  optime nos ducuns ad Desim cognefcendum.

1V. Mentisnoffrenaturacfl, quod fit res cogitans.

V. Mensnoftra inter alias cogisationes babes etiam inpri-
mis cogitationem de Dvo.

V 1. Cegitationem de Deo mens nofira babere non poffer
nifi Deus revera exifferet, ,

N 11. Idem argumentum pro Dei exiftentia ex idea Dei,
que oft innabis, defiomptum paulo adbuc pleniss expo-
nitur.

VI1L Cogitationis ¢ piture comparatio , ad melius
intelligendum pro Dei exiftentia allatum argumentum
stlis.

IX. An mensnoftra ideo cogitationem de fubflantiainfi-
nita poffit babere , quia fe ipfam finitam coguat }

X. Cogitationes nofiras de Infinito non effé pasius negati-
was, quam pofitivas exiftimandas.

X 1. Simplex de Deo cogitatio fve ideaDei, quecfiin
mobis , maximé clava eft & diffinita.

X I1. Cogitatio poteff effe in mente nofiraclara & diftin-
&a, licét non fit vei adequata & perfefia.

X111 In fimplice cogitatione , five conceptss noneft error
feu falfiras. :

X 1V. Simplex de Deo cogitatio, five idea Dei eft maxi-
me vera. ’

X V. Cogitatiomum noftrarum fimplicium five idearam
effe wicarium [eu obj:Eivum non eft nibil; [ed alignid
‘veale & perfeftum in ipfis. .

X V1. Clariff. Conradi Bergii, Theologi, de ideis dorina
Cartefiane explicande infervit.

X V1. Decanfis sdearum obfervationes miftellance.

X V111, Curin ideis noftris non detur progreffus in infi-
witum , fed ad primam earum caufam exemplarem ne-

" ceffario veniatur ? '

X 1X. Anpoffimus babere ideam alicujus rei, gue nes ¢ff,

mec effe poteft ?

X X. An poffimus babere ideam plurium Deorum 2

X X 1. Plura de smitate weri Dei & fiiciorum multi-
tudine.

X X11. Dei exifientiam non mods ex cogitatione noffra
de Deo, verdm etiam ex continuatione cxiflentiz nofire
cognofi. '

X X111 Mentem noftram non poffe porro exiffere s nifs

&b aliqua caufaconfervesur. -

|

XX 1V. Mentem noftramnon baberesullam femetipfam
confervand: facultasem.

XX V. Mentemnofiramnon confervariabullare, nobis
nota, que fit minus perfeéia Deo. .

XX V1. Mentemnoffram éfok Deo continus conferwari.

XX VIL Ané qualem operationis divine , qui mens
noffra confervatur, perceptionem babearnus ? ‘

X X'VII1. Opera Divine & bumane memis perelegas-
tiratione inter f¢ conferuntur.

XX 1X. Creatio & somfervatio revera funt idem.

XX X. Tamaad remconfervandam, quanta adcrean-
dam wvirtus requiritur. .

X X X1 Dei exiftentia neceffaria ex fola ejus nature

confideratione cognofcitur.
XX X11. Quomodo folius Dei exiftentia fit de ejufdem
efferitia?

XX X111 I3 quod fimpliciter eft, aternum eft & im-
mutabile. .

XX X1V. Dewveracitate Dei.

XX X V. Simplicis ¢b* compofiti warie fignificationes
& oppofitiones.

XX X V1. Simplicitas Dei ¢ft ommium ejus perfeStionum
individuamitas.

XX X?V 11. Quomodo talis Dei fimplicitas dewnonfPre-
rur

XX XVIIL Simplicitas Deum altifimé fupra res
omes corporeas evehit. -

XX XIX. Res corporee licet nom fint ex materia &
Sforma fubffantiali compofite , nil tamen fimile habens
Simplicitati divine. ) .

X L. Per fimplicitatem fuam Deus fuprares alias ommes
intelligentid preditas atrollitar longiffime.

X L1 Quanta perfestio fit D-i fimplicitas, & quinam
ex ejus contemplatione ufus habeantur ?

XLIL %ramodo [ubflantia &y accidens diffinété fine
concipicnda ? .

X LTI naccidentia fint ves five aliquid reale.

X L1V. Confenfus Philofophorsm realitatem firiclé- di-
&am accidentibus denegantium.

XL V. Quas ob caufas realitas firifté dita accidenti
bus abrogetur?

X L VI Difinitio inter laté ¢ friflé dictam laté pa~
tet, ac multis controverfiis finem imponit.

X LVIL Qui negat aliqusd ab alio realiter diftinétiom
effe ,. nom ideo illud mibil effe fatsis. )

X LVILL De efentia feu natura rei corporee in som=

muni.

X LIX. Solvuntur objel3ion:s nomnulle contra definitio
. mem Corporis allasam prodwiia.

Ecee,3 L. F&




CAPITA EXERCITATIONUM, &e

L. Facobi Revii contra Corporis definitionem argutatio-
nes vefellantur. ) ‘ o

LY. Quenam fint cognofecenda ei gni Anima busmane im-
mortalitasem unlt demonfirare ¢

L 11. Demonfiratur anime immartalitas , ideff, perpetna
exiffertia, ex Dei conflantia & immueabilitate.

LII1. Demonftratur anime immortalisas id et , perpe-
#ua cogitatio, ex ipfa ejus natura.

L1V. Demonfiratur anime immortalitas, id eft, indivifi-
bilitas, (quod non poffit vefolvi in partes) ex ejus natura.

L V. Excorporis corruptiene anima interitum non fequi.

LV Quod aligua fubflantia in nibilum abeas , nullo
exemplo aut argumento paffé docers.

LVIL Animam bumanam noneffe ad inflar igni ans
wventi concipiendam.

LVI1L Qualis difiniio & oppofisio fiz inter mortali-
gaton & smmortalitasem.

LIX. Artiwn ¢ [cientiarum concentus {y harmonia ,
ubi vite intelleBualis ¢ civilis communid quedam
axiomata populari mods explicantur , ut, quodnatura
malis dare , quim accipere ; quod non modo dare, fed
etiam abundare, quod regredi potisis quim ftare vel ma-
le progredi comesur , & quidem redeundo ad esr ter-
nimem , & quo primim exivit quafi per circulum ; quéd
dubium in meliorem partem mierpresari ; quod potiss
ad confruendum , quam ad deftruendum tendere jubeat ;
quod unius corruptio alserius generatio Cy contrd ; quod
majori conatu eundum fis ad communia , quam ad pro-

ia. Inbis ommibus variarum rerum confmantia pul-
chra ¢ admirabilis menfiratur.

L X. Deum ¢ Creaturam babere aliquam in re fimili-
tudinem & conveniensiam.

LX1. Quemodo diftantia inter finitum & infinitum fis
imfinita

LX11. Dewn & Creaturam babere communia quedam
noming.

LXIIL Deum & Creaturam poffe communi conceptn
apprebends,vel occafione ipforum communixm nominum.

LX1V. Dewn ¢ Creaturam poffe communi concepty
4 mobis apprebendi , ideo quia firmlitudinem inser [¢ ba-
bent. :

L X V. Demonfiraza Dii & Creature fimilitudine &
communi utrinfgue conceptu € nominsbus, ng tamen
illico demonfiratum effe , abfiractam é Deo &y Creatura

Seiensiam univerfalem effe tradendam.

LX VL Anonmequedf}, alicubi fit, adeo ut boc axioma
& Deo & Creasura fit abfirattum 2

LXVIL De wno ¢ mulso axiomasa decem Ontofo-

bica.

L )'{ V111 De relatis axiomata tria Ontofophica.

L X IX. Differtatio de eppofitis juxta fe pofisis ac ponen
dis , ut magis eluceant 5 in qua objeSiones movensur
contra bane oppofitorum reguiam.

L X X. Qua contines Refponfiones ad precedemses obje-
Pianes y vegulam de oppefisss juxta Je pofitis ac ponen-

dis , ws magis eluceant , pluribus rationibus atyms illn-
fribus exemplic defendends. '

LXXI. DeTempore, thefes Philologico- Philsfopbicee.

LXXIL Cur vitia quedam non valde frequentia pre
wirtutibus foleant baberi?

LX X1I1. Prodigalitatis ¢ avaritie , avaritie ér
ambitionis , fuperflitionis & athesfini comparasis.
LXX1V. Qudm accurate Camﬁ{: Pa anime

[five affeus définiverit.

LXXV. Derebus admirabilibus ingenere.

LX X VL. Deadmirandis vifibilsbus, que fapra nes.

LXXVII. De admirandis vifibilibus, que infrady

ope nos.

L )}X VIIL. De admirandis invifibilibus & hyperply-
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LXX1X. Deadmivandis in bomine.

L XX X. Deperfonis admirantibus.

LX XX De ufi admirationis, & quomode tollatxr.

LXXXII. De admiratimis & dubitationis fimilita-
dine.

LXXXIIL. Anomnis cognitio neftra petatur i fenf-
bus externis,.Cy* quis inser eos precipuus.,

LXXXIV. Detribusgradibus fenfus in communi.

LXXXYV. Deprimogradu fenfusin [pecie, bec eff, de
organi corporei mots.

LXXXVI Solus orgavi corporei motus quandsque fex-
fus appellarur.

LXXXVIL De fecundograds fenfus, quieff perce-

tio anime.

LX X XVIIL Detertiogradu fenfus, qui eft judiciem.

LXXXIX. Apborifinus Hippocratis, Se&. 2. fextws :
Quicunque dolentes parte aliqua omnino dolo-
rem non fentiunt, iis mens zgrotat, ex premifis
explicasnr, & Rewvii de dolore calurmie refelunter.

X C. Tresloquendi gradus cum tribus fentiend; gradibes
confersmtar. .

X CL. Denexu, qui et inter mentem bumanam ¢ cor-
pus & inter funEliones usrinfgue.

X CIL. De/fede anime bumane precipua.

X CIIL Paralipomens quedam de fenfumern gradibm.

X CIV. D¢ metbodo, qui opera Deéi confiderantur i
P%ﬁu. generatim.

X CV. Exemplisoito illuftribus defenditur ¢ explicatmr
Cartefiane Phyfice metbodus.

X CVI1. Eadem Phyfice methodus declaratar exemple
Poético perquam appafito.

XCVI1L. Objetiones contra allatam ex Poéficompars-
tionem vefeluntur.

X CVIIL Alie comparationesin fimili materia infii-
tusntur.

X CI1X. Ex diftis de methods confiderands opera Dei
qudm plurimas Cyriaci Lensuli in Carsefii Phyficam
calumnias yefutari.

C. Ex iifdemn dictis nom pauciores Facebi Revii caluwsias
claré fatis detegi.

EXER-




644 ExsrcIiTtaAaATIio XXVIIL

11. Cim verdillud clarifimé menti noftr2 innotefcar, nullam vim effe in nobis, per quam
nos ipfos confervemus , ac proindenos  Deo debere confervari, fal(d diétum eft, nos nullam ha-
bere ejus rei notitiam feu perceptionem five confcientiam , qua nihil clarius percipimus arque in-
telligimus, : ‘
<

ExerRciTaTt1o XXVIIL

Opera diving ¢& humana Mentis pereleganti rationeinter fe conferuntur.

I, Eiis quz ha&enus demonftrata funt non amplius dubitaremus , fi nullis przjudiciis excoe-

cati planas tantim & faciles luminis naturalis vias fequeremur. Sed cam fimus aflueri de
operibus Del quz extra eym (unt , eodem modo philofophari ac de noftris quz extranes , facilé
in eum errorem incidimus, ut, quemadmedum videmusea opera, quibus manum appofuimus,
propria virtute fubfiftere , hoc eft, noftroauxilio non indigere ut i exiftende perfeverent : ira pu-
temus opera Dei , poltquam exiftentiam fuam abipfo femel mutuata {unt, ejus ope non indigere
ut conferventur, quafiexiftentiam non femper deberent mutaari ab eodem.

2. Verum fic opinando graviffimé erramus, clim longe alia ratio fit eorundem operum fi confi-
derenturin ordine ad Deusn quam fi fpe@entur in ordinead nos. Opera enim illa quibus manum
admovemus jam erant neque noftro concurfu unquam cguerunt ut fubfifterent, quid enim aliud
facit architeCtus quam ut lapides & ligna reliquamque maggriam, jam anté exiftentem , conjun-
gat ad =zdificium exftruendum ? Unde minimé mirum ri debet, fihocillo non concurrente
poltea queat fubfiftere. Idemque de reliquis quz extra nos funt eft judicandum.

3. Iraque fi veram & genuinam comparationem inftituere velimus , conferre debemus opera
illa, quorum caufz procreantes majori ratione , quam architeétus #dificii, dici poflumus, cum
iis omnibus, quorum Deus veré creator eft, tumque videbimus , quomodo etiam.ea quz a nobis
effe fuum mutuantur noftro concurfu indigeant ut conferventur. ’

4. E. G. Siex mente meaconceptum alicujus rei depromam , hic conceprus, qui-anteanihi}
erat, & cujus effeor ege fum, ne per momentum quidem temporis poteft fubfiftere fine conri-
auo mentis mez influxd, prafentemque & continuam arrentionem defiderat ftatimque evanefc,
fimul atque mens ad alia convertitur, Itrem, cim voluntas ferturad amorem alicujus obje&ti,
tam diu durat ifte amor quam diu a voluntate fovetur, & fifemel voluntas velle defierit, ftadm
amor perit. :

5. Cumigitus res omnesquz i fe non funt , alicujus mentis, fcilicet potentifima , hoc eft di-
vinz ‘mentis fint operationes (neque enim quod non erat potuit efle , nifi 2 mente quz volueritue
exifterer) fequitur, quod res illz eodem modofe habeant erga Mentem divinam, ac fe habent
operationes mentis noftrz erga mentem noftram ; atque ut hz fine fixo & conrinno mentis noftrz
in eas obtutu non poflunt vel per momentum tempors fubfiftere : ira ut resquz extra Deum exi-
funtin exiftendo perfeverent, neceffarid continuus ejufdem Dei concurfus requiritur.

6. Et quamvis res illz extra voluntatem divinam aliquid fint,aon miniis tamen fingulis momentis
ab ea dependent, quia hoc non 2 fe habent, fed 4 natura mentis 1llius cui conjunét funt & a qua de-
pendent, quz cum fic potentiffima & efficacifima, & in qua velle & operari non diftinguuntur,

_ensomne reale habet pro termino voluntatis, id eft , fubftantiam omnem , cim noftra voluntas pro
termino habeat folim nonaulla accidentia , qua entis realis ({cilicer mentisnoftrz) funt ateribura.

7. Quibus omnibus non difficulter aflenfum przbebimus, fiad veram Swhffantie naturam at-

_tendamus ; nihil enim aliud per eam poffumus intelligere, quam rem qua itaexiftic, urnulla alia
ge indigear ad exiftendum ; cumque unica tantlim res ejus naturz , ut nulla plané re indigear , pofiit
intelligt , facilé erit percipere , res omnes alias non nifi ope illius poffe exiftere , atque ita non fim-
pliciter , fed fecundiim quid effe entia.

8. Neque amplids purabimus nos, cim jam certum fit nos effe, neceffario etiam inpofterum
futuros , neque gleerius confervatione indigere , cim tora noftranaturain omnimoda ab alio ente
(umme perfecto) dependentia & confcrvatione pofita fit, nullamque prorfus effentiom & exiften-

' ‘ tiam

.




. ExErRcITaTI o XXIX. "645-,

viam baberemus , fi wibil aliwnde reciperemus , & folum qwod moftrum eft baberemns (NB,) utanima
noftra feipfam alloquendo jure queat exclamare : Quid habes, quod nonacceperis ? fi autem ac-
cepifti, quid gloriaris ? : .

9. Neque etiam dicemus, exiftentiam noftram effe fufficiensargumentum ad grobandum, nos
etiam in exiftendo perfeveraturos : quamvis enim banc perfeyeranuam credere deceat, fi babea-
tur ratio Creatoris, qui cim fit Deus optimus atque immutabilis, non verifimileeft, nos ¢ nihilo
eduxiffe, ut tn idem nibilum redud patiatur ; attamen fi nofmetipfos tantim refpiciamus , re mo-
mentaneam quidem vitz durationem nobis, ex viribus noftris , poffumus polliceri. .

10. Denique facilé ntelligimus , quomodo id quod jam eft , in nihilum pofit reduci , modd nom
defubftantia illa, quz revera nulla prorfus alia re indiget ad exiftendum , hoc accipiamus , de qua
nec dici nec concipi poreft ; fed de ea folum , quam non nifi virtutis & operationis divinz ope exi-
ftere pofle percipimus , cujufinodi funt res omnes extra Deum exiftentes.

I1. Sienim res eas tanquam divinz Mentis operationes confideremus, non majorem habebi-
mus difficultatem ad intelligendum, quotmodo resiftx, ciim jam fint, innihilum poffint relabi,
3u:‘nm habemus ad concipiendum , quomodo idcz five conceptus in mente noftra exiftentes poffint

efinere effe : ad hoc enim nulla atio, fed ationis rantim ceffatio requiritur.

12. Tantum igitur abeft ut magnifice de nobis fentiendi occafionent ullam habeamus , ut potius
maximam habeamus ¢ contrario judicandi , nos erga Deum*idem effe, quod cegitationes noftrar
funt erga mentem noftram , & adhuc aliquid minus, quoniam dantur nonnulla ,. quz nobis etiam
#nvitis menti noltrz fefe offcrunt, quz caufa fuic Themiftocli, ur arsem potiusoblivionis , quim
memoriz fibi optarer. Sed Deus fuarfim creaturarum adeo Dominus eft , ut voluntati fuz refifte-
reminime valeant, & ab eo tam ftri¢te dependenc, ut, fifemel ab iis cogitationem fuam averte-
ret, ftatim in nihilum redigerentur.

- 13. Ex quibus umnibus tandem claritss, opinor , intelligitur, quomode Apoftolus dixeris
A&. X V1L 27.28. Dominus nonlongé abeft abumoquoque nofirim. .1 ipo enim vivirsus , move-
wmiur & fumus , e :

ExerciTaTio XXIX.
- Creatio ¢ confervatio revera funt idem.*

I, C Um a&io nonfit in agente aur faciente, fed in fiente, ut ficdicam, five in eo quod fir,

fecundim receptam Philofophorum fententiam & rei ipfius veritatem, de crearione quo-
qt:,e 8& confervatione dicendum eric, eas non effe in Deeo, fed in re creata & confervata, ut is}
fubjecto. - . o )

2. .Opponis: Cum per altionem agens, & per talem aGtionem tale agens fit acdicatur, quo-
modo Deus creator & confervator omnium effeac dici queat, nifiin ipfo fint creatio & conferva~
efo > Refp. Res non modo denominancur ab iis quz 1pfis, tanquam fubjeis ,.inhzrent ; ve-
rum etiam ab iis qua funt excra eas, utuxoratus quis dicitur ab uxore ;, &c. .

3. Maneatergo-verum illud , quod actio fit potius ® ab agente quam inagente, creatio & con-
fervatio potius 3 Deo.quam in Deo, cum Deus non fit terminusad quem tendunt (nihil enim creari
aut confervari poteft in Deo) fed terminus 3 quo procedunt , fine ulla ipfius creantis & confervantis-
in.{e mutatione. . —

4. Quare cim a&tionihil aliud fic quim ipfum fieri rei qu fic, five ipfe terminus quatenus pro-
ducieur, confequens eft, ut altiouna eademquefit, quz-ad unum eundemque términum tendit,
diverfa, quz ad diverfos terminos. ) .

5. Siigitur creatio & confervatio in re creata & confervatanon differunt , fequitur, quod re non
differant.  Arqui non differunt in re creata & confervara. Ergo.

6. Probatur minor, quoniam una eademque res eft, five confiderewur in primo momento fu

: Mmmm 3 , efle,
a 1Ma excludit effe prius habitum , hxc przfupponit. exemplum adfertex Cart. Princ. 11. 27, de illd aQione qua.
- b Umamque dici poffe Cl. Witichius contendit , & l intelligitur eficin meovente: Confenf. Verit.§. CCLXXV1IL,




From Clauberg, De cognitione Dei et nostri...exercitationes centum (1656)

I. On the usefulness of philosophizing....

I1. The natural knowledge of God is the beginning, middle, and end of philosophy.

I11. How arguments are found from the contemplation of one's own mind which best lead
us to knowing God.

[V to XXI develop and comment on aspects of the Meditation I11 argument for the
existence of God from the idea we have of God and the necessity of a cause. Clauberg
then goes on to discuss elements of the second argument for the existence of God in
Meditation I11.]

XXII. The existence of God is known not only from our knowledge of [the idea of] God,
but also from the continuation of our existence.

XXII1. Our mind cannot continue to exist unless it is conserved by some other cause.
XXIV. Our mind doesn't have any faculty for conserving itself.

XXV. Our mind isn't conserved by any thing known to us which is less perfect than God.
XXVI. Our mind is continually conserved by God alone.

XXVII. Whether we have a perception of the divine operation by which our mind is
conserved, and of what sort it might be.
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XXVIII. The works of the divine and the human mind are related to one another by
means of an exceedingly elegant analogy [ratio].

1. We can no longer have any doubt about those things that we have demonstrated, if
unblinded by prejudice, we follow only the plain and easy path of the light of nature. But
since we are accustomed to philosophize about the way God operates outside of himself
in the same way as we philosophize about the way we operate outside of ourselves, we
easily fall into this error. Just as we see that those works on which we have laid a hand
subsist through their own power, that is, they don't require our help to persevere in
existence, so we think that the works of God, after once deriving their existence from
him, no longer require his help in order to be conserved, as if they do not need always to
derive their existence from him.

2. Indeed, we greatly err in holding this opinion, since the relation of the works in
question to God is quite different than it is to us. For those things to which we apply our
hand already existed, and never needed our concourse in order to subsist. For what does a
builder do in constructing a building but join together stone, wood, and other materials
that already existed? From this it should seem hardly surprising if it doesn't need the
builder's concurrence in order to subsist afterwards! We should judge similarly about
other things that exist outside of ourselves.

3. And so, if we want to establish the true and genuine comparison [between us and God],
we should compare those things about which we can say with greater reason than in the
case of the builder and the building that we are the productive causes, with all of those



things of which God is the true cause; then we will see how even those things which
derive their being from us require our concourse in order to be conserved.

4. For example, if from my mind | produce a concept of some thing, then this concept,
which was nothing before [l produced it], and whose producer | am, can't subsist through
even a moment of time without the continual influx of my mind; it requires my present
and continual attention, and immediately disappears as soon as my mind turns to another.
In just the same way, when the will is led to the love of some object, this love endures
only as long as the volition supports it, and if once the volition ceases to want it,
immediately the love perishes.

5. Therefore, since all things which do not exist in themselves [a se] are operations of
another mind, indeed the most powerful mind, that is the divine mind (for what did not
exist could not exist unless through a mind which willed that it exist) it follows that these
things bear the same relation to the divine mind as the operations of our mind bear toward
our mind. And just as these things [i.e. the operations of our mind] could not subsist for
even a moment of time without the fixed and continual attending to them of our mind, so
the things outside of God which persevere in existence necessarily require the continual
concourse of that same God.

6. And although these things are something outside of the divine will, none the less they
depend on it at every individual moment, since they do not have [their being] from
themselves, but from the nature of the mind to which they are joined, and on which they
depend. When [that mind] is most powerful and efficacious, in which willing and the
accomplishment of that which is willed are the same thing, it has as the goal of its willing
every real entity, that is, every substance; when it is our mind, it has as the goal of its
willing only some accidents or another, which are the attributes of a real thing, i.e. our
mind.

7. All of this will be easily assented to if we attend to the true nature of substance. For by
substance we can understand nothing but a thing that exists in such a way that it requires
no other thing for existing. And since there is only one single thing of such a nature that it
plainly requires no other thing, it can be understood and will be easy to perceive that all
other things can exist only with the help of that thing, and so aren't entities simpliciter but
secundum quid.

10. And finally, we can easily understand how that which already is can be reduced into
nothing. But we agree to this not with regard to that substance which really needs no
other thing for its existence, about which this cannot be said or conceived, but only
concerning those things which we perceive can exist only through the help of divine
power and operation, of which sort are all things existing outside of God.

11. For if we consider those things as operations of the divine mind, we will not have any
greater difficulty in understanding how those things, though they already exist, can slip



back into nothingness than we have in conceiving how ideas or concepts existing in our
mind can cease to exist. For no action is required for this, only the cessation of an action.

12. Therefore so far are we from having any opportunity for thinking of ourselves with
pride! On the contrary, this [reflection] gives us the greatest opportunity to judge that we
are related to God in exactly the way that our thoughts are related to our mind; indeed
even less so, since there are some [thoughts] which present themselves to us, even when
our minds are unwilling, which was the reason why Themistocles preferred the art of
forgetting to the art of memory. But God is the Lord of his creatures to such an extent
that they have so little power to resist his will, and depend on him so strictly, that if once
he were to turn his thought away from them, they would immediately fall back into
nothingness.

13. From all of this I think that we can understand what the Apostle meant when he said,
"God is not far from each and every one of us. For in Him we live, move, and have our
being, etc." Acts XVII 27, 28.
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XXIX. Creation and conservation are really the same.

XXX. As much power [virtus] is needed for conservation as for creation.
4. Thus it must be understood that everything there is except God is by its nature a
dependent being, a being ab alio; for if there were something that did not depend
on God, that is, on the being of greatest perfection, then He wouldn't be of the
greatest perfection.

[XXXI to XXXVIII treat aspects of the ontological argument for the existence of God in

Meditation V.]

[XXXIX to the end treat a wide variety of topics, many of which are directly connected

with Descartes, but many of which are not.]

Translated by Daniel Garber



